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Figure 11. The Beowulf. A ritual-cosmological model of the relationship between lord and
warrior-follower (Bazelmans 1999: 169)

adorns a person and becomes fully interiorized. This transformation is
perfectly visible in the development of German Wiirde (Grimm and Grimm
1854-1960). At first it meant Ambt, Ehre, Ruhm, Ruf and Ansehen [position,
honour, glory, reputation and standing], later on it came to be defined as “the
being and quality, as well as the inner (!) standard of being and doing” (cf.
new expressions like innere, sittliche, moralische, wahre Wiirde). “As the
being and doing of mentally and moral autonomous creatures, Wiirde is
.characteristic of the individual person. Wiirde is expressive not only of the
right to outside respect and self-esteem but also of inner value”” Significant
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is the quotation from Kant given in Grimm’s dictionary in which Wiirde is
put in contrast to Preis, the meaning of which can only be defined relatively.
With Kant we arrive at the modern perspective discussed in the second
paragraph: the person as an indivisible entity, literally an in-dividual, and as
a subject highly seperated from the object world. The relationship between
people and that which dresses and adornes them has changed fundamentally
in the sense that outer appearance is no longer constituted socially but is
interpretable as the manifestation of personal will and choice.

CONCLUSION

My discussion of aristocratic ways of dressing up splendidly forces us to
interpret this way of doing on the same level as Christian ways of dressing
soberly. We should not contrast both ways of dressing as socially or
religiously determined respectively. Both ways of dressing find their
underpinnings in a cosmologically defined morality of dress. Therefore, the
change-over in burial ritual from dressing the dead splendidly to soberly had
a profound effect on the definition of human self on the threshold of this-
world and the other. The valuables which dressed the Christian dead of the
sixth and seventh century should not be interpreted exclusively as markers of
status and prestige of the dead and surviving next of kin. Basically these
objects had a fundamental role in the successive rites of passage of warriors
and their lords. Their meaning is therefore determined in a system of
relationships which encompasses both the world of humans and the world of
the ancestors and God, and in pagan times probably that of a host of other
supernatural beings too. Interpretations which define these valuable objects
in exclusively socio-political terms ignore the importance these objects have
for the constitution of noble and royal self-consciousness. They are therefore
exemplary of the modern distinction between subject and object and for this
they have to be criticized.

NOTES

! Generally accepted is Dierkens’s distinction between two main categories of funerary
objects: those linked to religious belief and cultural traditions (gold-leaf crosses, inscribed
brooches, amulets, food offerings etc.), and those displaying the status of the deceased
individual (weapons, ornaments, dress, tools etc.) (Dierkens 1986; cf. Effros 1994, 153—4).

2 One should keep in mind that most Enlightenment thinkers still endorsed Christian thinking
about the soul and that the distinction between soul and mind is not always that clear.

? Changes in the study of fashion reflect both perspectives. Until recently fashion was
considered to be something trivial and superficial because its development was thought to
be governed by the laws of the capitalist market and by the continuous desire for
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something new. Nowadays fashion is thought of as a "technique of self', i.e. as the
individual expression of personal and social self (cf. Craik 1994).

* In the Gelasian missal the washing and re-dressing of the body anticipates a similar washing
and re-dressing in Heaven: "Receive, Lord, the soul of your servant ... clothe it in heavenly
vestments and wash it in the holy font of eternal life" (Paxton 1990: 65).

3 [Wiirde is to be defined as] Wesen und Gehalt wie als Masztab und innere (1) Norm des
Seins und Handelns. [ ...] Wiirde ist personlich bezogen als jenes Sein und jener Habitus
geistig und sittlich autonomer (') Wesen, in denen sich ihr innerer Wert ebenso kundtut
wie ihr Anrecht auf Selbstachtung und auf Achtung seitens der Umwelt
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